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CHAPTERI

INTRODUCTION

When a Christian examines various Biblicd statements regarding the Christian life, it is
important for him to be ale to dstinguish those statements which have to dowith his perfed
standing before God from those which have to dowith his personal |essthan-perfed experience
in day to day life. Furthermore, it isimportant for him to be &leto explain the relationship be-
tweean two such statements. The former are cdled pasitional statements of the Scripture, and the
latter are cdl ed experiential statements. These terms will be defined more dealy later in thisin-
troduction, bu note for now that these ae two important things that the student of the Bible
shoud be aleto da distinguish position from experience, and describe their relationship.

First, given aBiblicd statement, does the statement spegk of aposition a an experience?
Can they be distinguished? Are pasition and experience eclusive of one ancther? Or are both
fadorsincluded in some Biblicd statements? For some doctrines, particularly sanctificaion, this
question hes been answered in various diff erent ways depending on ore' s theologicd bent.

Sewond, given two related Biblicd statements regarding the Christian life, orewhich is
positional and ore which is experiential, what predsely is the relationship between the two of
them? Some suggest that position and experience ae “distinct yet inseparable,” or that sanctifi-
cationis“inevitable but nat automatic” in light of justificaion, a that believers are “persons

who are genuinely new, though na yet totally new.”*

! Anthony Hoekema, Saved by Grace (Grand Rapids: Eerdmans, 1989), p. 205.



But these statements are not very spedfic. Are positional truths red or are they fictional ?
Do they form the goal of Christian experience? Are they the inspiration a incentive for living in
conformity with Scripture? Are they abasis of experience? Are positional things true now or
only in the future? All of these views are foundin theologicd lit erature.

These questions are norttrivial. For example, one's answer to the second question (what
istherelationship of pasitionto experience?) is determinative regarding one' s view of the
relationship of justificaion to sanctificaion. One extreme view, held by the Roman Cathadlic
church, says that pasitional truths, as understood by Protestants, are fictional. The result is that
sanctificationisinseparably mixed with justificationin Roman Cathali c theology. Thishasa
devastating result: salvationis never an asaured estate for any Cathalic person becaise

justificaion Utimately rests on the person’s experiential sanctificaion.

Example: Sanctification

For another example of the importance of these questions, consider the doctrine of sancti-
ficdion. It iscommonly understoodthat the Bible s teading on sanctificaion can be outlined in
threeparts: first, there is positional or definite sanctification d onewhoisin Christ. Thisisin
the Christian’s past. Second,there is progressive sanctification in which the believer is being
presently, progressvely conformed into Christ-likenessbut which will not be perfeded in ex-
perienceduring the Christian’ s lifetime. Third, thereis ultimate or perfect sanctificaionin which
al believerswill be perfealy sanctified and glorified in heaven with Jesus Christ in the future.?

While most would agreewith what is written abowve, the nature of the past sanctificaion

is debated. Some suggest it is lely a standing before God and therefore cdl it positional sancti-

2 SeeLewis Sperry Chafer, Systematic Theology, 8 vols. (Grand Rapids: Kregel), 6:285 See &so The KIV
Sudy Bible (Nashvill e Thomas Nelson, 1988, p. 1846



ficaion.“This pasition beas no relationship to the believer's daily life... pasitional sanctifica-

tionis absolutely disciated from the daily life.”?

Others seit as experientia and cdl it defini-
tive sanctification. Reymond,foll owing Murray, says, “It is not smply positional holinessthat
isenvisioned by definitive sanctification: it isared existential bread with the reign and mastery
of sin.”> Sometimes past sanctificationis e asa mmbination d position and experience
Hoekemawrites. “...we conclude that definiti ve sanctification means nat only a dedsive bre&k
with the enslaving power of sin but also adedsive adirreversible unionwith Christ...we must
stresshoth aspeds of this question: the past historica and the present experiential.”®
Furthermore, the exad relationship between past and progressve sanctificaion (posi-
tional/definitive and progressve) is not uniformly understoodeither. For those who unarstand
past sanctificaionto be definitive, the relationship between all three @peds of sanctificaion are
said to be simply temporal. In ather words, definitive sanctification heppened experientialy in

the believer’'s past,” progressve sanctification is happening experientially in the beli ever’s pre-

sent, and utimate sanctificaionwill happen experientially in the believer’ s future.

% Lewis Sperry Chafer, Major Bible Themes, rev. John Walvoord (Grand Rapids: Zondervan, 1974, pp
206, 207.

* Note that Charles Ryrie, “Contrasting Views on Sanctification” in Walvoord: A Tribute, ed. Donald K.
Campbell (Chicago: Moody Press 1982, p. 193 and Hoekema, Saved by Grace, p. 205 equate the terms definitive
sanctification and pasitional sanctificaion. Combs understands them diff erently—definiti ve sanctification is past
and experiential whil e positional sanctificaion isnot spedficaly in time nor experiential (personal communication).

® Robert L. Reymond, A New Systematic Theology of the Christian Faith (Nashvill e Nelson, 1998, p. 757.
See 4so0 John Murray, Redemption Accomplished and Applied (Grand Rapids: Eerdmans), p. 142 and Willi am W.
Combs, “Romans’ (classhotes, Detroit Baptist Theologicd Seminary, Summer 2003, p. 82. Of the threg Combs
sees no positional asped of sanctificaion. In Reymond and Murray, we can deted ajudicial asped in definitive
sanctificaion which is primarily experiential.

® Hoekema, Saved by Grace, p. 204 On p. 205, he equates his view of definiti ve sanctification which in-
cludes both position and experience with that of Chafer. Chafer sees no experiential asped in the doctrine of posi-
tional sanctificaion as has already been shown, so Hoekema' s equation is somewhat dubious.

" Hoekema, Saved by Grace, p. 205, says, “In its experiential sense, definitive sanctification is sSmultane-
ous with justification, as an asped of union with Christ.”



For those who understand pest sanctificaion to have apositional meaning, the past asped
of sanctificaionis paositional and the other two aspeds are experiential. Thusit isunderstood
that justificaion (basicdly the same & pasitional sanctificaionin thisview) preceales sanctifica-
tionandis“thejudicia basisfor sanctification”®

For those foll owing the Keswick theology, justificaion and sanctification are not at-
tached by such arelationship bu are obtained by two separate ads of faith: one which frees the
believer from the penalty of sin (justification), the other from its power (sanctification).’

Evidently, the relation o paosition to experienceis an important doctrine sinceit isin-

volved such basic diff erences as these.

Scope of Paper

Past and progressve sanctificaion are only two of a number of Biblicd doctrines whaose
relationship depends onthe larger problem of the relationship of paositionto experience But they
do come up repeaedly in the literature, so of necessty the discusson here will focus more on
sanctification than on dher doctrines which touch the same matters.

It isthe goal of this paper to make apredse exegeticd and theologica statement as to the
relationship between pasition and experience, i.e. to answer our second question. In so dang, it
will be necessary to interad with the first question as well, though afull answer for that question
isnat possble here. We may quae Ferguson as an alternate way of describing the problem we
are aldressng. He spe&ks of “the difficulty we have in accepting the tensions produced by the

present incompletenessof God swork in us, in view of the completenessof hiswork for usin

8 Louis Berkhof, Systematic Theology (Edinburgh: Banner of Truth Trust, 1998reprint ed.), p. 536.

° Ryrie, “Contrasting Views on Sanctificaion,” p. 194
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Christ.”*° It is our hopeto be @le to understand the relation o pasition to experiencein such a
way asto reduce some of the tension.

Sincepositional and experientia truths can be stated in various ways, the next sedion
will review some terminology used in thisfield of theology. The second chapter examines vari-
ous views of the relationship of pasitionto experiencewith resped to several Biblicd doctrines.
The third chapter explains the author’ s understanding of the relationship between position and

experience areveded in the Bible. The final chapter will draw together our findings.

Terminology

One of Webster’s definitions of positionis “a person’srelative place asin society; rank;
status.”** Similarly in Christian theology, a person’s gatusin God s estimationis cadled his posi-
tion. A doctrine which hasto dowith the switch of aperson’s datus from one such pasitionto
ancther is cdled a positional doctrine or paositional truth. For example, the doctrine of the Chris-
tian’s unionwith Christ, as effeded by Spirit baptism, isa positional doctrine. The very use of
the word position may originate from this doctrine, where the believer is sid be put “into
Christ,” or to be “in Christ.” (1 Cor 12.13,Rom 8:1), if we understand“in” in alocative sense.

Two aher terms that can be used as synonyms or descriptions of pasitional truth are judi-
cial andforensic (the latter is defined as “suitable for alaw court” in the same dictionary). These
terms are used because, Biblicdly, a change in a person’s paosition hesto dowith the transfer of
legal fadors. Such atransfer isdedarativein neture becaisein it God dedares a personto have

a cetain status based onsomething that He Himself has dore. Thisdedarationislike that made

% Sinclair Ferguson, “The Reformed View,” in Christian Sprituality: Five Views of Sanctification, ed.
Donald L. Alexander (Downers Grove, llliniois: InterVarsity Press 1988, p. 63.

M \Webster’s New World Dictionary of the American Language, Second Coll ege Edition, s.v. “paosition.”
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by ajudgein ajudicial procealing andthus can belabeled juridical. Such isthe doctrine of justi-
ficaion, where the believer is dedared to be righteous on the basis of the righteousnessof Christ
which isimputed to the sinner’ s legal acourt. It isdore for the person as oppased to in the per-
son a to the person kecauseit isan external ad. Similarly, the past asped of sanctificationis
said to set someone gart from sin’s penalty and into ahaly position *?

A positiondl transfer therefore sets a personin a new standing, relationship or citizenship
with resped to the world and to God. In the doctrine of adoption, for example, the sinner’ s rela-
tionship to God is changed such that he becomes ason d God. A positional truth can relateto a
title, asin thetitle “saint” which isvalid for a Christian by virtue of our set-apart positionin
Christ. Positional truth is often cdl ed objective becaise it isaonce-for-all changein classfica
tionwhich isthe samefor all believers, nomatter what life drcumstances may prevail .

Those drcumstances that currently prevail in the life of the believer can be summed upin
the terms experiential or experimental. The believer’swalk or condition in life will undouledly
fall short of perfedion; in ather words, the believer’ s practice would na itself merit the perfed
standing that he possessesin his pasition. Experiential truths are li kened to the operation o a
surgeon who dces an internal operation and makes an internal change in the person (as opposed
to ajudge who daes something for the person). Experience hasto dowith the state of a person,
and is therefore subjective as oppased to oljedive becaise eab person’'s experienceis diff erent.
In ather words, the experienceis subjedive becaise it is persona. An experientia truth is effi-
cient in the sense that it does omething to the person.

It isimportant at this point to nae two ather terms that appea in dscussions of pasition

2 Rolland D. McCune, “ Systematic Theology 111" (classnotes, Detroit Baptist Theologicd Seminary, Fall
2003, p. 74. Past sanctification is therefore basicdly an asped therefore of justification.
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and experience The terms actual and factual mean that something is refledive of redity, that is,
something isadual if it isred, if it corresponds to the way thingstruly are. Theseterms are
sometimes used to distinguish between two dcctrines, ore of which, the actual doctrine, is sid
to be dficient, i.e. working out in the experienceof a person. This actual doctrineis st over
against another doctrine, which is e to be fake or patential. With this understanding, we may
properly interpret one of Murray’s gatementsin his discusson onthe believer’s emancipation
fromsin:

Every one cdled effecually by God and regenerated by the Spirit has seaured the victory in

the terms of Rom 6:14.. . Andthisvictory isadual or it isnathing. It is... adefledionfrom

the pervasive New Testament witnessto spedk of it as merely potential or positional. It is ac-
tual and pradicd as much as anything comprised in the gplicaion d redemption...*®

It seems asif Murray is distinguishing between aduality and pasition, asif positionis not
ared thing. Thiswould seam to deny our belief that positional truth isreal in the sensethat it is
areal legal dedaration, areal changein status or citizenship, areal transfer of legal fadors.
There is nothing fictional abou it. But another passhility isthat Murray is not so much saying
that he understands pasitional truth as being “unred” but instead he is off setting his experiential
understanding of the doctrine of emancipation from sin against the wrong views (in his opinions)
of others who say that positionis merely patential or that it is © pasitiona asto na have ay
impad onthelife of the believer.*

We will now moveto an owverview of literature ontherelation d positionto experience

3 Murray, Redemption Accomplished and Applied, p. 142

14 Perhaps one such view he dislikesis that of Chafer, who says “The union with Christ has provided a pos-
sible deliverance but it must be entered into and claimed by such human ads of faith...The word crucify as related
to believersisalwaysin the past, implying the judicial fad and not a spiritual experience” Seel ewis Sperry Cha
fer, He That is Spiritual (Grand Rapids. Zondervan, 1918, pp. 124, 126. Thiswould sean to be the dired oppdasite
of Murray’s gatement. This aternative way of understanding Murray’s gatement is only a hypothesis, for he does
not come out and say that he is making such an argument.



CHAPTERII

SURVEY OF VIEWS ON POSITION AND EXPERIENCE

It will be helpful in the development of our exegeticd and theologicd definition d the
relationship of positionto experienceto review approadches that we findin the literature. This
will form abasisfor comparison. This chapter will smply explain the views that are found.
Some of the views overlap, and are nat necessarily mutually exclusive of ead ather. Many of
them are ather incorred or need to be darified to form afull explanation d the relationship be-

tween pasition and experience

Position andExperience Not Distingushed At All

Aswe have seen, the Roman Cathadlic positionis that justificaion and sanctificaion are
one and the same doctrines. In ather words, position and experience ae not distinguished. Karl
Kedaing says, “ The Cathdlic Church, nd surprisingly, understands justification dfferently. It
seesit asatrue gadicaion d sin and atrue sanctification and renewal. The soul bemmes objec-
tively pleasing to God and so merits heaven. It merits heasen becaise now it isactualy good”*®
Justification therefore is made to be a @mbination d eradication, sanctification, and renewal.
Keaing goes onto combine the doctrine of regeneration with these & part of justification.

Regarding statements which Protestants e & indicative of a present status or redity (for

example, the Christian’s true status as a‘ saint’) , Keaing comments, “Catholi cs look at such

15 Karl Keaing, Cathdlicism and Fundamentalism: The Attack on“ Romanisni” by “ Bible Christians’ (San
Francisco: Ignatius Press 1988, p. 167-8.



verses as merely Paul’ s expedations for his disciples; fundamentalists look at them as his ac-
knowledgement of their existing status.” *® Thus he says that Paul is nat speaking of usaswe are
but is ge&king of us as we ought to be.

Lewis and Demarest agree “ Cathali cism designates the increase of justification as sancti-

fication”*” It isan inner change to righteousnesswhich is esentially equivalent to sanctification.

Position as Positionally True But Not Experientially True

Chafer says, “Positionally, the ‘old man’ has been pu off for ever. Experimentally, the
‘old man’ remains as an adive forcein the life which can be controlled ony by the power of
God...The‘old man, then, isthe Adamic nature which has been judged in the deah of Christ. It
still abides with us an adive principlein ou lives, and ou experimental victory over it will be
redized only through a definite reliance uponthe indwelli ng Spirit.”*8 There is the ideahere that
somehow a positional truth istrue but experimentally the oppdasite is true. There is an apparent
contradiction a antinomy here (at least to the human mind). This saming contradictionis dueto
Chafer’s misunderstanding of the “old man” and “new man” concepts. We have answered this
difficulty elsewhere.*® Later on, this paper will i ntegrate the Bible's old man/new man teading

with ou view abou the relationship of pasitionto experience

Position as Distinct But Inseparably Related to Experience

Thisrelation d justification to sanctificaionis outlined in what Lewis and Demarest

'®Ibid., 172

" Lewis and Demarest, 3:175,

18 Chafer, He That Is Spiritual, pp. 113 114

19 Matthew A. Postiff, “A Theologica and Exegeticd Examination of the ‘Old Man’ Versus ‘New Man’

Contrast.” (November 18, 2003 accesseed November 28, 2003 Avail able from
http://fell owshipbibleannarbor.org/BibleStudies/doctrinal/ Col Ch3V v9to1 0Exegesi sPaper.pdf. Internet.
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classas Reformed evangelicd theology: “Justificaionis alega dedaration d right standing be-
fore God (imputed righteousness, whereas sanctificaion makes the believer existentially hay
(inherent righteousnesy....In terms of their inner unity, justificationiswuesin sanctificaion,
thereby eliminating the eror of cheg grace And sanctificationis grounded in justification,
thereby avoiding the aror of works-righteousness”?° As quaed ealier, Berkhof says that justifi-
caionisthejudicia basisfor sanctificaion®

The ideaisthat justificaioninevitably leals to sanctificaion andis at the same time the

ground @ posshility of any hainessthat the believer demonstratesin hislife.

Position as Intermixed with Experience
In hisdiscusgon d Spirit baptism, Walvoord defines Spirit baptism as effeding a new

pasition for the believer in Christ, which includes two aspeds: identification with Christ, and a
union d new life. Defined as such, regenerationis linked with Spirit baptism. He explains: “The
two aspeds of baptism into Christ are inseparable and dend into ore entity. Christ becomes the
sphere in which the believer lives.”?? He quates Chafer’ s explanation that the sphere in which the
beli ever resides can interpenetrate the believer; > thus it seems that the pasiti onal truths of Spirit
baptism move into the believer and become experiential, even though Walvoord denies that

Spirit baptism has any experimental face itself.?*

% Gordon R. Lewis and Bruce A. Demarest, I ntegrative Theology, 3 vols. (Grand Rapids: Zondervan,
1994, 3:184

2 Berkhof, Systematic Theology, 536.
22 John Walvoord, The Holy Spirit (Grand Rapids: Zondervan, 1997), p. 143
Bpid., p. 143

#bid., p. 146,
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Position as the Incentive to Holy Living
Positional truth is smetimes en as an incentive to hdy life. “This position keasnore-
lationship to the believer’ s daily life more than that it shoud inspire him to hdy living. The

Christian’s pasitionin Christ is...the greaest incentive to hdinessof life...”°

Position as Not Real or Actual

Thisview teades that positionis not redity but experienceisredity. We said ealier
that, at least uponinitia inspedion, Murray seemsto hdd thisview, bu his“actua” vs. “paosi-
tional” dichotomy can alternatively be seen as his way of making an argument against another
pasition. Even Erickson wses language that indicates adigunction ketween pasition and redity:
“It [forensic justificaion] is not an adual infusing of halinessinto the individual. It isamatter of
dedaring the person righteous, as ajudge does in aquitti ng the acwised. It is nat a matter of
making the person righteous or altering his or her acual spiritual condtion”?° Heis right to say
that justification daes nat mean “to make righteous” but the statement is made in such away as
to suggest that imputationis not adual. Speging of the doctrine of sanctificaion, Lewis and
Demarest give this definition d sanctificaion: “The present chapter [on sanctificaion] considers
how the Spirit makes thase who are righteous in principle (i.e. regenerated and justified) haly in
fad (i.e. sanctified).”?’ In other words, the position d righteousnessisin principle but this has
nat readied the level of in fact until sanctificationis completed.

Asamore extreme example, Cathdlic Karl Keaing makes a very explicit?® charaderiza-

% Chafer, Major Bible Themes, p. 206.
% Mill ard Erickson, Christian Theology (Grand Rapids: Baker Books, 1998, p. 969,
" ewis and Demarest, Integrative Theology, 3:173

28 And wrong, in our conviction.
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tion d how fundamentali sts answer the question d the relationship between pasition and experi-
ence “Accepting Christ acaompli shes one thing and ore thing only. It makes God cover one's
sinfulness...The Reformers saw justificaion as amere legal ad by which God dedaresthe sin-
ner to be meriting hearen even though he remainsin fad unjust and sinful. It isnot ared eradi-
caion d sin, bu a @mvering or nonmputation. It isnot an inner renewal and ared sanctification,
only an external application o Christ’sjustice”?° Whil e we strongly disagreewith what he has
said onseverd fronts,*° his gatement at least demonstrates that some theol ogians understand re-

formed thought to tead that paositionisfake or somekind d “legal fiction”

Position as the Goal of Experience

Thisview teades that positionistheided and experiencefalls short of that ided. The
pasitionisthe goa of your experience The mantrais “be what you are!” Scofield writes, ““The
divine order, uncer grace isfirst to give the highest passble standing and then to exhort the be-
liever to maintain a state in acardancetherewith...God swork onabeliever is“intended smply
to bring the believer’s charader into perfed conformity to the pasition which is hisin the instant
of his conversion”** Stanford says, “ The development of our condtion s toward our finished
pasition, and at the same time from that completed source”*?

Robert Prices writes. “Evangelicd theology ... has always recognized a gap between ‘ po-

sitional vs. experientia truth’ ... aswell asin the New Testament distinction ketween ‘indicdive

%9 K eating, Catholicism and Fundamentalism, p. 167.

%0 K eating wrongly understands the true Biblica teading that God truly does ded with sin throughthe
atonement. He does not smply “sweep it under the rug.”

3L.C. 1. Scofield, Rightly Dividing the Word of Truth (Adrian, Michigan, LifelLine Phili ppines reprint, no
date), p. 80, 83.

32 Miles J. Stanford, The Complete Green Letters (Grand Rapids: Zondervan, 1983, p. 131
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and imperative' ...dad to be taken up letween the experience of a believer and what he iside-
aly suppased to be ‘in Christ’.”*®* He mntinues, “ Thus, upstairs ‘in the heavenlies God already
sees Christians as perfed; onthe eathly, lower plane, believers must ‘cach up by appropriating
these ‘riches of Christ,” adivine patentiality for spiritual growth. Thisisthe distinction between
‘positional’ and ‘experiential truth’ ... It isthis heavenly ‘positional truth’ which is‘appropri-
ated’ as you beaome experientially what you aready are ‘in Christ.””*

Y ou may have head statements such as the following: Ultimate sanctificaioniswhen
the beli ever’ s experience meds his position. Thisis atempora distinction which indicates that
you are nat redly what your positionis. Basicdly in thisview positionis the ultimate goal of a

believer’'s experience the doser the believer isto his position, the better off heis. Position seems

to be diminuated in this view, in the sense that experienceis the “red” measure of the man.*®

Position Connected to Experience by Commands and Conjunctions

Grammaticd structuresin the text of Scripture indicate arelationship between pasition
and experience Pratt suggests that the “imperative exists as aguideto believers ontheir road to
greaer holinessof life.”*® Furthermore, the imperatives in the Scriptures suggest that which is

not yet perfeded in Christian experience, that is, the imperatives define what is yet ladking in

%3 Robert Price, Beyond Born Again,
http://www.infidels.org/li brary/modern/robert_pricelbeyond_ban_again/chap3.html, paragraph 14.

34 Robert Price, Beyond Born Again,
http://www.infidels.org/li brary/modern/robert_price/beyond_ban_again/chap4.html, paragraph 24.

3 John Piper, A Godward Life (Sisters, Oregon: Multnomah Publishers, 1997, p. 188has thisideaof be-
coming what you are: “Living out the redity that you areis the proof that you are. One dea ill ustration of becom-
ingwhat you areisfound in 1 Corinthians 5:7..." (underlining mine).

% Jonathan Pratt, “ The Relationship Between Justification and Sanctification in Romans 5-8” (Th.D. disr-
tation, Dall as Theologicd Seminary, 1999, p. 243
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one's Christian life.3” To Hoekema, the imperatives sow Paul’s understanding of the life-long
struggle ayainst sin.®

Various conjunctions guch as “therefore” and “since” ae mentioned in key versesrelated
to ou topic aswell. Verses sich as “Therefore if you have been raised upwith Christ...” (Col
3:1) and“Therefore | urge you krethren...” (Rom 12:1) contain the “therefore” conjunction
which indicaes an explicit conredion ketween the foregoing material and the exhortations
which are upcoming in the foll owing verses.

These grammaticd items are often cited bu the exad impad they have onthe relation-

ship between pasition and experience are not always clealy delineaed.

Position Connected to Experience by a Possible Appropriation

Stanford, a Keswick teader, teates that positionistied to experience by an acqquired
understanding and kelief of identification truths. The pradicd redity of pasition can then be -
propriated into experience. For example, Stanford favorably quaes Evan Hopkins concerning
the mastery of sinin abeliever’slife and says, “To knowv God sway of deliverancefrom sinasa
master he must apprehend the truth contained in the sixth chapter of Romans.”*° In ather words,
the experienceof afaith apprehension adually is the gating function to all ow the pasitionto have
experiential value. Position here is everything: redizing it drives the whole Christian life.

In this view, hdinessmay nat be exhibited in a Christian’s life, i.e. sanctificalion may

only follow position as a posshility. “[Romans 6:1-10] is the foundation as well as the key to the

¥ 1bid., p. 243
% Hoekema, Saved by Grace, 207.

39 Evan H. Hopkins, Thoughts on Life and Godliness, p, 50, as quoted in Stanford, The Complete Green
Letters, p. 31

14



passhility of a‘walk in the Spirit’...If they redly did know that the ‘old man’ was crucified with
Christ and so, onthe divine side, it is made possble for them to live where sin’s power and
manifestation may be constant disannuled...The unionwith Christ has provided a possible de-
liverance but it must be entered into and claimed by such human ads of faith asare expressed in
the word ‘redkon; and the alditional words which follow in the passage...”*° The notion o pos-

sibility is mentioned threetimes, emphasizing that awalk in the Spirit may not occur.

Position as Seen in the Already/Not Yet View

Pratt suggests a somewhat diff erent view that any of thase outlined above. He says that
Paul’ s writings can be charaderized as either indicative or imperative. On theindicaive side ae
those statements presented as true for the believer, while onthe imperative side ae those state-
ments enjoining the believer to a cetain kind o life.** Pratt ties this indicativelimperative to his
view of the “dready” andthe “not yet” asped of the Christian life, much as progressve dispen-
sationali sts use the dready/not-yet framework for eschatology. “The indicative eists arealy
whil e the imperative shows the nat yet of Christian experience”*? Similarly Hoekema writes,

“Believers, aslong asthey arein thislife, arein tension ketween the *already’ andthe ‘nat yet':

“0 Chafer, He That Is Spiritual, pp. 120, 126, 124 The passge referred to at the end of the quote is Rom
6:13bff . SeePratt, “ The Relationship Between Justification and Sanctification in Romans 5-8,” p. 240, for arebuttal
of thisview. Pratt saysthat his “study has sown that the indicaive caanot be understood as conditioned by the obe-
dience of the believer to the imperative. Such an urderstanding was iown to be quite impossblein light of Paul’s
indicaive statements. Our findings suppart the ideathat Paul’ s indicative provides the foundation and ground for the
giving of the imperative.” But, contrary, to the opinion of some, Chafer did not tead that the beli ever’s crucifixion
was made true by an ad of dedicatory faith; in fad, he saysin Systematic Theology, 5:205, “To reckon isto count on
what is true of one's complete identification with Christ in His crucifixion, deah, burial, and resurredion”
(underliningis mine).

“L Thisway of describing the Bible's teadiing is common. For other uses of thiskind of language, note
Hoekema, Saved by Grace, p. 207, Ferguson, “The Reformed Perspedive,” pp. 48, 67.

*2 Jonathan Pratt, “The Relationship Between Justification and Sanctificaion in Romans 5-8,” p. 243
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drealy they arein Christ, but they are not yet perfed.”** Herrick makes a simil ar statement re-
garding this “eschatologicd tension’:
What we mean by ‘eschatologicd tension’ isthat there is a sense in which Christians have
been completely and dedsively brought into this new community, but another sense in which

we ae still trying to escape the old community. Welivein the ‘now’ of God's saving pur-
poses, but thereisa‘not-yet’ ... This‘corfiguration ...will exist urtil God perfedsus..**

The gproach o Pratt and the othersis nat exadly related to ou study becaise thein-
dicative @mvers awide range of territory—some indicaives can be of a positional variety while
others can be of an experiential variety. For example, to say that someone has been constituted a
saint isapaositiona statement; to say that someone has been ban again is an experiential state-

ment. The “indicaive” terminology is lesspredse than we wish to bein this paper.

Sunmary

This chapter reviewed severa explanations foundin the literature a to the relationship of
position to experience Certainly positionis the beginning of experience, in the sense that no true
Christian experience ca be had withou pasition. But the literature varioudly tries to convince us
that positionisa) not to be distinguished from experience b) true but experientialy not true &
one and the same time; ¢) distinct but inseparably related to experience d) intermixed with ex-
perience e) theincentive to hdy life; f) not rea or adual; g) the goal of Christian experience h)
conreded to experiencethrough imperatives and conjunctions; i) conneded to experience
through a (possble) ad of appropriation; j) already true but not yet true.

Aswe can see thereisadizzying array of explanationsto ou question ontherelation d

pasition to experience. In the next chapter, we will attempt to bring some darity to the problem.

3 Hoekema, Saved by Grace, 17.

4 Greg Herrick, “ Old Man” and“ New Man” in Paul, Accessed November 28, 2003 1999 Biblicd Stud-
ies Press Available from http://www.bible.org. Internet.
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CHAPTER I

THE RELATIONSHIP OF POSITION TO EXPERIENCE

Part of the motivation for doing this gudy isto improve on a statement that | made in an-
other exegesis paper. In that paper, | wrote the foll owing regarding the believer’ s transformation
from being an dd man to being a new man:

The aucifixion d that old man in Romans 6 shows the shift that the person undergoes at the
moment of salvation: out of the redm of the unregenerate into the redm of the regenerate;
out of hisold relationship to Adam and into a new relationship with Christ; and ou of hisold
subjugation undr sin into a new freedom from the power of sin. Thisisapositional change
but isnot only alegal or judicia fad in the mind d God with no dher implications. In fad, it
has a major impad on the Christian’ s experience The believer does experience his new re-
generate redm, his new relationship with Christ, and his new freedom from the power of sin.
This change isthe basis for sanctificaionin thelife of the believer, bah asto why it is nec-
essry and haw it is possble*

The statements suffer from some of the same problems as what we foundin the previous
chapter, namely the implicit understanding that positionisjust a “fad in the mind d God’ and
the ideathat experienceis related to pasition, bu the predse nature of that relationship is not
clealy spedfied.

The goal of this chapter isto draw out of the Scriptural data a ©hesive understanding of
how predsely pasition and experience ae related. We will do this by examining the Old Testa

ment, then the New Testament, including an examination d the doctrine of emancipation from

sin, and two ill ustrations.

> Potiff, “A Theologica and Exegeticd Examination of the ‘Old Man’ Versus ‘New Man’ Contrast,” pp.
25-26.
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Position and Experience in the Old Testament

Theideaof positional or judicial truth in the OT is present but its relation to experienceis
not reveded in much detail .

We can clealy seetheideaof imputation, for example, in the OT, particularly in Abra-
ham (Gen 156), David (Ps 32:2), and Phineas (Ps 106:30-31) to whom God imputed righteous-
ness In OT thought, imputation can be of something that properly belongs to the person, such as
guilt. The Law speks of the man who kill s an animal but does nat bring it to the entrance of the
tabernade. Thetext of Lev 17.4 saysthat “bloodyuilt isto be redoned to that man.” The impu-
tation can, aternatively, be something that does nat properly belong to the personto whom the
imputation is made. For example, the Mesgah was predicted to “bea our griefs and carry our
sorrows’ and “ bea the sins of many” (Isa53.4, 12. The sins of the people did na belong to the
Messah, bu he was imputed their guilt so that he wuld “carry” them away. As with the New
Testament ideaof imputation, imputation in the Old Testament amourts to atransferal of legal
fadors, and nd moral qualities.*®

But while imputationin this understanding is positional, its relationship to experienceis
not so detail ed. We might find areferenceto such arelationship in the Ps 32:2 text where David
proclaims the blessednessof the man whose transgressons are forgiven, whose sins are vered,
and to whom iniquity is not imputed. This blessedness whileit can be seen as a synonym for
salvation, may include an experiential asped aswell. This can be seen from the following con-
text in verses 3-4, where physicd and emotional distressweighed heavily on David before he

confessed his sn. The experienceof this blesang was absent when he left his sn urnconfessed.

“6 Rolland D. McCune, “OT Theology I” (classnotes, Detroit Baptist Theologica Seminary, Summer
2002, p. 76.
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Ancther areawhere we @muld seepositionasit relatesto the Isradite experienceisin the
separation d so-cdled “haly things.” For instance Lev. 222-3 mentions the haly giftswhich are
to be avoided by unclean persons. The set-apart position d the gift demands certain behavior
when oreisin close proximity to the obed.

There ae a least two reasons that the relationship between pasition and experience does
not come up as much in the OT. First, as mentioned abowve, the anourt of revelation on pai-
tional subjedsis somewhat limited. Second, the nature of OT salvation dd na include such po-
sitional truths as Spirit baptism and the resulting union with Christ, adoption, a an extensively-
reveded dactrine of sanctificaion.

The OT saint wasimmersed in the national citizenship of Israd and the physicd context
of the saaificial system. National citi zenship was akind d positional status of the Jew, bu this
does nat have to dowith the transfer of legal fadors, as was defined in the first chapter. Of
course, the Jew’ s citi zenship dd come with ademand on hs behavior, namely the terms of the
Mosaic covenant, which were required to be worked ou in experience The church saint hasa
spiritual citizenship and a spiritual context which naturally puts more anphasis on the pasitional
truths. (Thisisnot to degrade the spiritual nature of the OT saint’s stuation, just to say that it is

far lessan emphasisthan in the NT.)

Position and Experience in the New Testament

Sincethe OT dispensation caries through nealy the whale of the gospel literature in the
NT and Acts is more narrative than theology, our study will start with the Pauline literature in the
NT. Paul isthe primary exporent of “church truth” and the pasitional doctrines we mentioned

abowe.
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Distinction between Position and Experience

There ae many passages which give usa sound lasisto dstinguish between pasition and
pradice In Col 2:10, Paul has said that believers are “completein Him,” yet Epaphras was “al-
ways laboring fervently in prayers that you may stand perfed and complete in all the will of
God’ (4:12) The gparent conundum is resolved simply by seeéng that Paul understands the use
of “complete” in 4:12 as referring to the experience of the believers and “complete” in 210in
conredionwith their perfed standing in Christ. There ae evidently two ideas, which though
they use the same word, are differentiated in Paul’ s thought. In fad, he makes the diff erence be-
tween ajudicial truth and an experiential onein 3.9, where he proclams his desire to have the
righteousnessof Christ (imputed righteousness, na that which is his own coming from obedi-

enceto thelaw.*’

Grammaticd and Exegeticd Considerations

A few basic observations regarding the structure of the Biblicd text give usreasonto un-
derstand experience a&isaling from and being grounded in judicia truths. For instance the over-
all structure of some of Paul’ sletters, indicaed by certain conjunctionsasin Rom 121, Eph 41
Col 2:16,and Col 3:1 (“therefore”), shows that thereis a dose relationship between the doctrines
in the preceading sedions and the pradice exhorted in the latter sedions. The relationship be-
tween (what is often) positional truth and that which is experiential is  close that Paul seemsto
be saying, “given thistruth I’ ve told you, nav live gpropriately in the light of it.”

This gructureis aso refleded in the use of verbsin theindicaive and imperative moods.

“" There ae many other texts that can show us the diff erence between positional and experiential perfec-
tion. For the former, seeRom 5:1, 8:1; Php 3.20; Heb 7:19; Heb 9:9 with 9:14; Heb 101 with 10:10; Heb 1223; Col
1:22. For the latter, see2 Cor 13:11; Gal 3:3; Php 3:13; Col 1:28, 3:5; 1 Thess3:10; 2 Tim 3:17; Heb 1321; James
1:4; 1 Peter 5:10.
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The indicative indicates the fads of our existence, we might say, whil e the imperatives are de-
signed by Godto €licit human obkediencein experience Aswe mentioned ealier, theindicaive
verbs are not limited to pasitional statements, yet positional statements do fit under that category.
Van Parunak has dore a arsory study of imperativesin arecent paper using computer tools and
has verified what he cdl s the “bipartite structure commonly associated with Paul’ s epistles, with
expasitionin thefirst half and exhortationin the seoond?”

We gather from these fads that experienceis not to be dissociated from position; indeed
it canna be. Neither position na experience shoud be enphasized to the detriment of the other.
Positionisavalid basis for impasing requirements on thase who hdd a position. These texts also
indicae that positionindicaes a possbility of proper experience Such thingsasajudicial re-
moval from the redm of darknessand emancipation from sin indicae that the believer owns the

passhility of sanctification since heisfreefrom the bondage of sin and nav has the aility to

obey God. (Thisposshility will be exercised but that isue istaken upin alater sedion))

Statements of Positional Identity and their Relationship to Experience

The Bible states positional truthsin such away that they are dealy “red.” Thereisno
doult inthe Biblicd authors' minds that positional truth is o “actua” that it can be explained
with stative verbs identifying the audience & “being” what their position“is.” Thereisnoidea
that the audience hasto strive to get to that position, a conseaate themselvesto oltain it, or
empty themselves enough to benefit. They “are” what their position“is.” There ae severa such
“identity” statements.*®

For instance, Rom 6:14 says, “you are not under the law, bu under grace” This posi-

8 H. Van Dyke Parunak, “Windows Software for Bible Study.” JETS 46/3 (September 2003: 479-480.

“9 Some of them can be found by seaching the Bible for “you (pl) are” ([bpeic] ote).
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tional identity issuesin an experiential question: “shall we sin...?” to which Paul answers em-
phaticdly “No!” 1 Cor 3:16-17 says “you are the temple of God...whichishady.” 1 Cor 5:7,
speaking of the necessary removal of sin from the church, says, “you are unleavened.” 1 Cor
6:11 goes onto say that “you are washed...you are sanctified...you are justified.” In Eph 219
Paul says“you are...fellow citizens’ insteal of strangers. In Eph 58 he says “but now you are
light in the Lord: walk as children of light.” Paul first mentions their position as children of light
and then exhorts them to walk as such. The very next verse indicaes how the requirement is
met—Dby the Spirit who produces fruit such asis becoming for children of light. Many other such
statements can be foundin the Scriptures.>

Paul does not have ay troulde saying that the Romans, Corinthians and Ephesians “are”

their pasition and that these things have arelationship to experience

Divine Provision Conreding Position to Experience

Thejustified, adopted, and sanctified pasition d the Spirit-baptized saint makes it poss-
ble for Godto work hdinessin the beli ever, something that He would na have dore when that
person was a guilt-ridden, unsanctified enemy of God ouside of the family of God. In ather
words, because of the position that you have in Christ, Godis freeto work with you in experi-
ence! Thiswork of God in the life of the believer isindicated in several scriptures. “He who
began agoodwork in youwill perfed it urtil the day of Christ Jesus...for it is Godwhois at
work in you, badh to will andto work for His good deasure.” (Php 16, 213). God swork in the

beli ever then makes the possibility of proper experienceareality. In aher words, a Christian’s

%0 Consider Col 2:10, 11, 12, 3:3; and 1 Peter 2:9 among others.

% Chafer, Systematic Theology, 6:276 “The old nature must be judged in order that God may be freeto
ded with it in the believer’ s daily life and apart from al judgments.”
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pasitionis nat the end d the story: God s work provides the necessary conredion between pasi-
tion and experience This happens through God s dired work inside the person as well asthe

person's obedienceto God s commands, bu nevertheless utimately Godisthe caise.

Proper Experience a an Intended Result of Christ’s Work

The very purpose of Christ’s coming was to take avay sin and cause anewnessof life—
not just the pasition, bu the pradice Thisisindicaed in scriptures such as 1 John 35, Rom 6:4,
and 829 which teat us that Christianity is not just to remain in “theory” but isto beimple-
mented in the experience of “pradicing righteousness” walking “in newnessof life” and keing
“conformed to the image of His Son.” Thisindicaes that pasition canna be seen in isolation—
experienceis designed by God to foll ow position. Whil e experience may not (and usually does

not) come rapidly, it must come certainly. Christ died for it to doso.>?

Position Evidenced by Experience

In fad, we have to think the other way aswell, i.e. that experience ca be indicaive of
pasition. They are so closely linked that the latter can be used as a litmustest for the presence of
the former. 1 John bublbes over with this kind of teading: the one who pradices righteousness
isindedd righteous, even as Christ isrighteous (1 John 37). The tests of life ae evidences of the
truth of one s profesgon. In ather words, pasition and experience ae so closely associated so as
to allow experienceto be evidenceof the position, or the evidence against it.>* The same can be

said of the book d James with its emphasis on goodworks (1:22, 217) as evidenceof faith.

%2 Chafer says, “How important in His eyes, then, isthe quality of the Christian’s daily life; for Christ’s
deah not only contemplated his eternal blessednessin the glory, but his present ‘walk’ aswell!” Systematic Theol-
ogy, 6:276.

%3 seeDonald W. Burdick, The Epistles of John (Chicago: Moody, 1970, p. 55. Most commentaries on 1
Johnwill point out this truth.
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Again, pasition and experience aeinextricably related. Romans 6:16-17 says that the one to
whom youyield yourself as aslave, that oneisyour master. In ather words, to continueinsinis
to evidencethe fad that your red master is $n, nd righteousnessand the Lord Jesus Christ. John

Piper also suggests the ideathat experienceis evidence of pasition>*

The Word Loyilopat in Romans 6:11

Romans 6 is akey to understanding the relationship of position to experience An impor-
tant word that appeasthereis Loyilopau. It isat the center of the debate ébout how position
works out in experience. Some suggest that “to redkon” isjust asimple rewlledion d what God
has provided for usin the deah of the old man; others suggest that “to redon” actually brings
into effed those truths dated ealier in the chapter.

BDAG defines Loyilopou in threeways. First, thereisanumericd sensein which ore
determines or cdculates something by a mathematicd process Sewnd, it can have the ideaof
giving careful thought to a matter, and third, to hdd a view abou something, to think or be-
lieve.> Liddell and Scott categorize the meanings into two primary categories, those that have
referenceto anumericd cdculation and those that do nd.*® In the second category, the word can
range from a simple taking a mental note of something, to pondar, to make a ©nclusion based on

some thought, or to lean ore’sweight or trust.>’

>4 Piper, A Godward Life, p. 188
®BDAG, sw. “Aoyilopor.”

% H. G. Liddell and R. Scott, A Greek English Lexicon, 9" ed. rev H. S. Jones and R. McKenzie (Oxford:
Clarendon Press 1940with revised supplement, 1996, p. 1055

> Moulton and Milli gan, A Concordance to the Greek Testament according to the Texts of Westcott and
Hort, Tischendorf, and the English Revisers, 5" rev. ed., H. K. Moulton. (Edinburgh: T. & T. Clark, 1978, sv.
“hoyilopart”, p. 377, show that thereislittl e additional to be gleaned from the papyri contemporary to the NT ex-
cept perhaps there ae more numericd and financia usesill ustrated there.
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We can conclude that when Loyilopout isused, it canna mean to make something true by
the ad of considering it, bu instead it means to consider something that is true, and true enough
to warrant serious consideration. Therefore, the ammmand to “consider yourselves to be dead to
sin” in Rom 6:11 daes not mean to “make yourself dead to sin” by faith or by thinking hard
enough about it.>®

Neither shoud this imperative be raised above other imperatives either in the Romans 6
passage or throughou the Bible. What do | mean by this? Those who suggest that redkoning is
the key to unocking the passhility of sanctification, the gating function through which ore must
passto have any sanctificaion happen in experience, are making the “consider” imperative more
important to the Christian life than al others combined: before the others can be obeyed, this one
must be obeyed or nothing can happen. Instead of going to this extreme, we shoud reagnize
that “to consider” is one imperative anong many in the Christian life; as such, it is part of the
definition o what is appropriate behavior for the position. While one may not understand a fully
apprehend the truth in Rom 6:11, that does not absolve him from exercising the posshility pro-
vided in the enancipation from sin. In ather words, the passhility of exercising oneself in hdi-
nesscomes from the deah to sin which happened at salvation, nd from the exercise of Rom
6:11.Undouliedly alad of understanding and redkoning the fadslaid ou in Rom 6 will beto
the detriment of one’swalk with the Lord, bt this does not change the fads.>®

But then again, “consider” shoud na be made lessimportant than it is. To make “con-

sider” smply be amental recognition daes nat fit the force of the word in context. From our

8 McCune, “Systematic Theology Il ,” p. 71-72 says, “Thisis not a aisis experience or a second work of
grace Nor doesit mean that we aede the @ove situation by an ad of sanctifying faith.”

%9 Beware of taking this satement too far. The Bible does not all ow for a Christian who is consistently
unlearned and disobedient with resped to any imperative of the Scriptures, these things are included.
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definition o Loyilopou abowve, it appeas that God through Paul doesindeed load the word with
the ideaof a serious mental consideration that passes to atrust that the objed of the considera-
tionisindeed true. Such atrusting consideration will deliver one from the frustration d thinking
thereisnoway out of abesetting sin. It will also deliver us from the remaining shreds of attitude
that echo awrong sentiment to the question d Rom 6:1, “ Shall we @ntinueinsin...?’” Those
shreds of desireto continuein sin are still present due to the remaining depravity and sin nature
which would have us regard sin lightly and al'so have us regard the work of Christ lightly. The
proper resporse, Paul enjoins, isto “sum up’ all the fads given in thefirst ten verses. This red-
oning is apresent tense mmmand, and it shoud be understoodasiiterative, that is, it is repeaed
whenever the need arises. After aninitial consideration, it may come eaily to the believer and ke
nealy “second reture” to facelife with the mindset that he is dead to sin because of hisidentifi-
caionwith Christ. The present tenseis not such that it requires a @mntinuous conscious adivity
onthe part of the believer, asthiswould make it impassble to carry out more than asingle pre-

sent tense command at one time, a cnstraint that is obviously not Biblicd.

llustrations

Consider an example from everyday conversation that may help to understand the differ-
ence between pasition and experience. Imagine your mother or father exclaming to you, “ Act
your agel” Thisis common enough, bu what is the predse meaning of this satement? To be
technicd, an age is anumber of yeas. Behavior canna match up to a number of yeas becaise it
belongs to adifferent caegory: behavior and yeas arelike goples and aanges. What isredly
meant is, “Act in away that is appropriate for your age” or “Behave in away that is befitting or
required for one your age.” The comparisonis now one of apples (behave) to apples (appropriate

behavior). In ather words, the status that you have readed a a given age requires a cetain kind
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of behavior. Not only that, but the sssumptionisthat your age indicates the passhility of ading
properly. So, your age has built i nto it the possibility and the requirement for your behavior.

The onredion d theill ustration to theology is that the aye is analogous to pasition.
Even though we dl understand what is meant, it is not technicdly corred to say “act your posi-
tion” because adions and pasitions belong to two dfferent categories, again apples and aanges.
Again, “bewhat you are” is confusing because the “be” hasto dowith behavior, bu the “ae”
hasto dowith pasition. That is equivalent to saying “be alegal position.” This makes littl e sense.

Instead, you shoud “Act in away that corresponds to your paosition” or “Be the way that
is befitting or required for one of your position.” If the analogy of pasition and experienceto “act
your age” halds at al, we shoud be &leto seein the Scriptures (and we did, abowve) that posi-
tion hesintegrally associated with it the passhility and requirement for ading in the given way.

The troulde with “act your age” isthat there is probably no avail able definition d what is
accetable behavior at agiven age.?® The Christian, however, isnat in the dark, because the Bi-
ble' simperatives related to sanctificaion are the definition d what is required.

Ancther ill ustration may help. When ajudge frees a prisoner, he makes alega dedara-
tion d the prisoner’s new pasition. It isnow possble for that prisoner to walk freg andit is ex-
peded that he will do so. There ae many other experiences that he wuld have @& afreeman, bu
these are anong the most basic that will follow from the positional dedaration. In this case, the
paositionyieldsimmediately in passbility and requirement. In this example, the positional shift
will nat itself yield experience instea, it will t ake something else to effed that, namely enough
gumption onthe part of the prisoner to walk free But thisis, for all i ntents and pupases, inevi-

table, as no prisoner would remain uncer prison-like @ndtionsin namal circumstances.

% A fact which would provide any child agrea excuse to give his parents!
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With the sin nature, of course, work isrequired by the Spirit of God, in sanctificaion,to
help the sinner “walk free” But God daes work in the believer and this guarantees the exercise
of the passhility in light of the requirement. God daes nat abandon hs children after their initial

paositiona transfer.

Evaluation of Other Views

In this chapter, we saw Biblica evidencewhich can be used to evaluate the views li sted
in the previous chapter. Several can be dismissed immediately. The Roman Cathalic view that
has no dstinction ketween pasition and experience can be discarded in light of the distinctionwe
showed. The view that mixes position and experience ca be dismissed onthe same grounds.
The view that positionisunred has been shown to be false, for Paul uses satementsindicating
that hisaudience “is’ what their position“is.” Positionitself isnot the goal of experience, for
these two are unmixable cdegories. Rather, pasition defines the posshbilit y and requirement of
experience, and comes with the divine provision for the experience. Neither is paosition foll owed
only possibly by proper experience, bu the work of God in the saint guarantees that it will cer-
tainly cometo pass however slowly that may be. The dready/nat yet view suggests that we
“are” andwe “are not” at one and the same time; this view also seans to mix the cdegories of
pasition and experience While drealy/nat yet is away of expressng the tension d the Christian
lifein terms of what is true of the believer and what God commands for improvement, it does not
serve to remove that tension.

Our view that position carries with it the posshility, the expedation, and the divine op-
eration which brings possbility to fruition seems to be abetter way of expressng that tension

and explaining the relationship of positionto experience
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CHAPTERV

CONCLUSION

It isour first contention that position and experience ae distinct but inseparably related.
Withou this as our foundition, ou theology will be hopelesdy mudded. Furthermore, positiona
truths are asred as anything else that God daes—Ilegal dedarations are nat fake or fictional.

With regard to the relationship between pdasition and experience, many have said cor-
redly that positionisthe basis and ground d proper Christian experience and can be amotiva-
tionto proper experience In the previous chapter we alded that paosition and experience ae re-
lated in threeways. first, a positional transfer gives the posshility, from the human viewpaint, of
proper experience second, paition contains within it arequirement or expedation; and third,
pasitionis, from God s viewpoint, the fad that frees Him to doHis work in the believer’slife.
He brings the posshility into experiencein order to match the expedation. God swork in the
personiswhat guarantees the posshility will be brought to its expeded fruition.

Spe&king generally in terms of the doctrine of sanctification, thistheologicd construction
of the relationship between pasition and experience shows that sanctificationis possble, though
not automatic, and yet ultimately inevitable. Thisis corredive of views that suggest sanctifica-
tionisonly aposgbility for afew saints. To the contrary, every true saint will move dong the
path of sanctificaion—God ensures that (Rom 8:30, 1Cor 1:30, Php 16, 212-13). One of the

means he uses to doso is the requirement set forth in the imperative forms in the Scriptures. This
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renders it necessary for the believer to participate gpropriately.®*

More spedficdly, if we go bad to the opening of chapter 3, where we discussd the
transfer from old man to new man that occurs at the believer’s slvation, we can be alittl e more
precise now. Recdl that | said, “thisis apositional change but isnot only alegal or judicial fad
inthemind o God.” | put it thisway to ensure that the reader did na think the positional shift
could be present without a arrespondng change in experience The posshility, requirement and
divine operation which are & the heat of the relationship of position and experience ae helpful
here. The position d the person was truly changed from the redm of the old man to the redm of
the new. Thisisnat in itself experiential, bu it isuues in experience sincewith this positional
change mmes the posshility of ahadly life (the reigning power of sin has been broken [Rom
6:6]), the requirement of ahadly life (that is the ideaof Paul’s gatement that “we shoud walk in
newnessof life” [Rom 6:5]), and the operation d God to produce, progressively, that haly life
(e.g. “if youthrough the Spirit do mortify the deeds of the body” [Rom 8:13b,cf. 7:24-254)]).

Withou these dements, discussons onthe relationship of position to experience can be
technicdly corred as far asthey go, bu they may be cnfusing, or worse, unkiblicd. For exam-
ple, to say that position as the goal of experience does nat properly take into acourt their dis-
tinctness although most understand what is meant. To say something is positionally true but at
the same time experimentally not true is smply confusing; such statements shoud be theologi-
cdly “sharpened.” To separate position from experience so far asto make experience unreces-
sary or superfluousisunhblicd. To relate position to experience by the inherent posshility, ex-

pedation, and dvine operation asociated with the paosition lends clarity to the debate.

®1 The phrase “inevitable but not automatic” is not a novel one, but we have tried to explain it clealy in this
paper. SeeWilli am W. Combs, “The Digunction Between Justificaion and Sanctification in Contemporary Evan-
gelicd Theology.” Detroit Baptist Seminary Journal (Fall 2007): p. 44.
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ANNOTATED BIBLIOGRAPHY

Berkhof, Louis. Systematic Theology. Edinburgh: Banner of Truth Trust, 1998Reprint ed.

p. 536." Justificaionisthejudicial basisfor sanctificaion. God hes the right to demand
of us hdinessof life, bu becaise we caana work out this holinessfor ourselves, He
fredy works it within us through the Holy Spirit onthe basis of the righteousnessof Jesus
Christ, which isimputed to usin justificaion.” p. 536.He takes regeneration as does
Strong, the original impartatior/beginning of haly dispasition, which sanctificaion then
strengthens. But he dso says that regeneration is completed at once So here we have a
complete yet not complete idea

Berkhof, Louis. Manual of Christian Doctrine. Grand Rapids: Eerdmans, 1933, p. 26%.

“Sanctificationis nat, like justificaion, alegal ad of God, bu amora andre-credive
adivity, by which the sinner is renewed in hisinner being and made to conform ever-
increasingly to theimage of God.” p. 267.

But then he says ealier, “The Biblicd words [for sanctificaion] expressthe ideaof a po-
sition a relationship between God and man rather than that of spiritual qualiti es wrought
inthe heat.” p. 265.This 'ansto show clealy the mixture of experiential and pasi-
tional truth. “But whil e the Scriptural words are first of al i ndicaive of arelationship,
they also denate that operation d God by which He, through the Holy Spirit, works in
man the subjedive quality of hdiness..” p. 265.Hoekema’ s definition on age 193is
similar.

Chafer, Lewis Sperry. Major Bible Themes. Rev., JohnF. Walvoord. Grand Rapids: Zondervan,
1974.

p. 206.Spe&king of positional sanctification: “This pasition beas no relationship to the
believer's daily life more than that it shoud inspire him to hdy living. The Christian’s
pasitionin Christ is, acmrding to Scripture, the greaest incentive to hdinessof life...” p.
207.“The gred doctrina epistles observe this order. They first state the marvels of sav-
ing grace ad then conclude with an apped for alife crrespondng to the divinely
wrought position..” * Positional sanctificaion and paitional hdinessare ‘true’ sanctifica
tionand hdiness “As positiona sanctificaionis absolutely dissociated from the daily
life, so experiential sanctificationis absolutely dissociated from the positionin Christ.”
These ae amazing statements to me. There is a mnredednessamong these things. You
must have the first to have the seand if you have thefirst, you must also have the sec-
ond

Chafer, Lewis Sperry. He That Is Spiritual. Grand Rapids: Zondervan, 1918.
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p. 113 “Positionally, the ‘old man’ has been pu off for ever. Experimentally, the ‘old
man’ remains as an adive forcein the life which can be wntrolled orly by the power of
God.” p. 112 Theterm “old man” “isused only threetimes in the New Testament. Once
it hasto dowith the present position of the ‘old man’ through the deah of Christ (Ro-
mans 6:6). In the other two passages (Ephesians 4:22-24; Colossans 3:3, 9) the fad that
the ‘old man’ has been pu off for ever is made the basis of an apped for ahadly life.” p.
114 “[The ‘old man’] still abideswith us asan adive principel in ou lives, and ou ex-
perimental victory over it will beredized orly through a definite reliance uponthein-
dwelli ng Spirit.”

p. 126 Speing of the once-for-all co-crucifixion, Chafer listsaton d imperative forms
to be dore “in view of this divine acomplishment.” “ Such is the human resporsibility
toward that deli verancewhich God hes provided through the deah of His Sonand pro-
pases now to acamplish by the Spirit.” There seamsto be apaotentiality in the deliver-
ance, asaprovision,which isnat yet (fully) acamplished in the life/experience of the
person. This corresponds well with his continual emphasis onthe possbility of life where
sin’s power isdisannuled: “if they redly did know that the ‘old man’ was crucified with
Christ and so, onthe divine side, it is made possble for them to live where sin’s power
and manifestation may be constant disannuled.” p. 126.Explicitly he says 0 ealier on p.
124 “The unionwith Christ has provided a possible deliverance but it must be entered
into and claimed by such hunan ads of faith as are expressed in the word ‘redkon, and
the additional words which follow in the passage...” (Rom 6:13hff) . Knowing and
believing are presented as the gate. Page 120, “[Romans 6:1-10] is the foundation as well
asthe key to the possbility of a“‘walk in the Spirit.’”

Chafer, Lewis Sperry. Salvation. Grand Rapids. Zondervan, 1917.

On his 33 things that happen at salvation, “These positions are known orly through a di-
vinerevelation... Sincethey canna be experienced their redity can be entered into only by be-
lieving the Word of God.” p. 43.These “thirty threedistinct positions” “are fads of the newly
creaed life out of which most predous experiences may grow.” p. 42.Also, “A true Christian is
more than a personwho feds or ads ona cetain high pane: heisonewho, kecaise of awhae
inward transformation, namally feds and adsin al the limitl essheavenly association with his
Lord.” Thisisconfusing to me. It seems heistalking eterna fads, pasitions, andthen al of a
sudden “inward transformation.” What is the “normally” businesshe mentions?

Systematic Theology, 8 vds. Grand Rapids: Kregel, 1993.

p. 3244.“Thus, in the cae of the sanctification d a person,the moral changein that per-
son'slife may not be the result of sanctification...” (??9 “Such sanctificaion was neither the
estate of those believres nor did it refer to their ultimate transformation when they would appea
inglory (Eph5:27; 1 John 32).” It isa dasdficaion, astanding, aposition.

Ferguson, Sinclair B. “The Reformed View,” in Christian Spirituality: Five Views of Sanctifica-
tion, ed. Donald L. Alexander. Downers Grove, lllinais: Intervarsity Press 1988, pp. 47
93.
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Erickson, Mill ard J. Christian Theology. Grand Rapids: Baker Books, 1998.

p. 982 “Justification is an instantaneous occurrence, complete in amoment, whereas
sanctificaionis aprocessrequiring an entire lifetime for completion. There is a quantita-
tive distinctionas well. Oneis either justified or nat, whereas one may be more or less
sanctified...Justificaionis aforensic or dedarative matter...whil e sanctificaionis an ac-
tual transformation d the dharader and condtion d the person. Justificaionis an oljec-
tive work affeding our standing before God, ou relationship to him, while sanctificaion
isasubjedive work affeding our inner person.”

Campbell, Donald K. Walvoord: A Tribute. Chicago: Moody Press 1982, pp. 18200,sedion
by Ryrie entitled “Contrasting Views on Sanctification.”

“Positional sanctificationisthat position every believer enjoys by virtue of being set
apart in the family of God by faith in Christ. It is an adual, na theoreticd, positionandis
nat dependent on the state of one's iritual growth.” p. 189

“Experientia sanctificaion concerns the progressve development of halinessin the ex-
perienceof the Christian. Every biblicd exhortationto godly living underscores this as-
ped of sanctification.” p. 18990.

He goes onto contrast threeviews: Reformed, Chaferian, and Victorious Life views with
resped to four questions: 1) relationship between justification and sanctificaion; 2) rela-
tionship between God s Svereignty and human adivity in the work of sanctification; 3)
guestion d one or two natures in the believer; 4) means of victory in the Christian life. p.
190.

“Reformed view of sanctification may be summarized as teading the gradual extirpation
or extermination d depravity.” p. 190.1t is not perfedionism sincethis processis never
completed in thislife.

“The Chaferian view of progressve sanctification may be summarized by the ideaof
courteradion d the new nature of the believer against the old, o of the Spirit against the
flesh.” It involves yieldednessto the will of God, confesson d sins, and growingin
grace” p. 191. ) More enphasis on human resporsibility and adivity in the processthan
in the Reformed view. His charaderization aso included the statement that 2) the strug-
gle between the two naturesis denied in the Reformed view. Neither of theseis true of
Reformed views I’ ve been reading by Hoekema or Ferguson. He goes onto give the 3-
fold condtion d not quenching (yielding), na grieving (confessng), and walking in the
Spirit as the outline or way to achieve Spirit filli ng, and cal s this “the central doctrine.”
He does not make any proof of this exegeticdly, it isjust stated p. 1912.

He distinguishes the Victorious life (Keswick) view from the previous two, athough it
seams to me that Chafer has more in common with Keswick. Teades the canal Chris-
tian. Does nat tead eradicaion a counteradion, Ryrie says (contra Lewis and Dema-
rest’s evaluation). Just Christian growth. But that seems to contradict the immediately
following sentence “The believer recaves sanctificaion by faith through a aisisad of
entire onseaationto God.” p. 192.That crisisis aso a process dying to self and abso-
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lute surrender. Faith and absolute surrender all ow one to experiencefull nessof the Spirit,
which isnat asecmnd Hessng, but isadefinite ad of faith separable from regeneration.

On guestion d justificaion and sanctification. Chaferian and Reformed besicdly agree
Quoating Berkhof page 536 “ Justification precales...judicia basis for sanctificaion...” p
193.SeeSystematic Theology for origina source Ryrie says “the Chaferian view makes
agrea distinction between the two operations’ p. 194— apparently greder than the Re-
formed view. Keswick takes justification and sanctification as two separate things requir-
ing faith to oltain. Reformed: inseparable yet distinct; Chaferian: distinct yet inseparable
(what a play onwords!); Keswick: separate and dstinct.

On therelation between God' s Dvereignty and Human adivity. Chaferian and Reformed
are similar again here. “Warfield's view includes human adivity, seansto slight human
resporsibility because of its emphasis onirrestibility and the dmost automatic nature of
sanctificaion. Although it istrue that every true believer will give evidenceof sanctifica-
tion (1 Cor. 4:5), it isnat true that that is automatic. The believer must ad resporsibly in
obedienceto God s commands.” p. 195.Quates from Murray’ s Sanctificaion favorably
here e well, who takes alessirresistible view. Chafer agrees. Ryrie even pants out ini-
tial dedicationin Murray’s Romans commentary is smilar to Chafer’s once-for-all view.
This rests onthe wrong view of the aorist. Chafer isthen dff erent than Reformed in em-
phasizing human adivity. Keswick is distinct in that it emphasizes God s adivity in sal-
vation“let go and let God.” Thisis quietism and passvism. Sanctificaionisrecaved by
aseparate ad of faith.

On the question d one or two natures. Reformed, he says, teades one nature, though |
have had alot of interadion with two-nature reformed people (like Anthony Hoekema).
Chafer and Keswick say two natures that are in conflict.

On the means of victory. Reformed: sovereign, automatic, and extirpation. Thisisthe
Warfield camp, besicdly. Heisnat acourting for later ones like Murry, Hoekema, etc.
Victoriouslife teates surrender, faith, suppresson d the old nature. Trumbull’s bookti-
tleisinstructive: Resting onthe Facts. Chafer teates filli ng of the Spirit isthe key to
Christian living. Quoting Chafer He that is Spiritual p. 67,“ Though the will be moved
upon ly the enabling power of God, spirituality, acording to God s Word, is made to
depend uponthat divinely-enabled human choice Romans 121, 2 Galatians 5:16; Ephe-
sians 4:30; 1 Thessalonians 5:19 and 1John 19 being sufficient evidence” Of course,
Ryrie is asauming that there ISA SINGLE KEY .

Hoekema, Anthorny A. Saved By Grace Grand Rapids. Eerdmans, 1989, pp. 19233.

Keding, Karl. Cathdlicism and Fundamentalism: The Attack on* Romanism” by “ Bible Chris-
tians.” San Francisco: Ignatius Press 1988, pp. 167

“Accepting Christ acampli shes one thing and ore thing only. It makes God cover one's
sinfulness It makes him turn ablind eyeto it. It isasthough he hides the soul under a
cloak. Any soul under this cloak is admitted to hearen, nomatter how putrescent the red-
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ity beneah; no ore withou the doak, nomatter how pristine, can enter the pealy gates.”
p. 167.

“The Reformers saw justification as amere legal ad by which God dedares the sinner to
be meriting heaven even though he remains in fad unjust and sinful. It isnot ared eradi-
caion d sin, bu a amvering or nonimputation. It is naot an inner renewal and ared sancti-
ficaion, only an external applicalion d Christ’sjustice” p. 167.This demonstrates a
wrong view of reformed thought which saysthe positionisfake, na in fad, etc. Heig-
nores the teating that sanctification follows in making the soul more pradicaly sepa-
rated to God.

Then again, the RC positionis clarified in this same paragraph: “ The Cathalic Church,
not surprisingly, uncerstands justification dfferently. It seesit asatrue eadicaion d sin
and atrue sanctification and renewal. The soul becomes objedively pleasing to God and
so merits heaven. It merits heaven because now it isadually good” p. 1678.

Verses onsainthood d the saints “ Cathalics look at such verses as merely Paul’ s expeda
tionsfor his disciples; fundamentali sts look at them as his acknowledgement of their ex-
isting status.” p. 172.Thisdoes not spek of us aswe are but as we ought to be.

Kevin Ball: Cathdlics co-mingle the two so much that if youfail i n sanctificaion, you are not
justified. John Calvin: Relationship between justification and sanctification: it isfaith
alone that saves, bu faith that savesis never alone. Justificaionwill usher in sanctifica-
tion.

Naomi: We aeto walk in acerdancewith ou position. “We ae, with the Lord’ s help, to walk
in such away that our experienceis concordant with ou pasition.”

Lewis, GordonR. and Bruce A Demarest. Integrative Theology, 3 vds. Grand Rapids. Zonder-
van, 1994, 3171-236.

Spedks of aprincipial righteousnessas over against afadua holiness “The present chap-
ter [on sanctificaion] considers how the Spirit makes thase who are righteous in principle
(i.e. regenerated and justified) haly in fad (i.e. sanctified).” p. 173.

Notes the “traditional Protestant distinction ketween justificaion and sanctificaion” p.
174.

“Cathali cism designates the increase of justificaion as sanctificaion...Thisinitia justifi-
caionisaugmented by the graceof Christ.” p. 175.He foatnotes the first part with the
following: “According to Karl Adam: *Justificationisnot . . .amere externa imputation
of the righteousnessof Christ. It isthe mmmunicaion d atrueinward righteousness of
anew love which re-makes the whale man; it is sanctification.” From The Spirit of Ca-
tholicism (New York: Maanmillan, 1955, 208.I could probably find the samein
Keaing' s book.

Spe&king of the Penteaostal approac to sanctificaion, they say: “ At justificaion and the
new birth God imputes righteousnessto beli evers. Thus pasitionally, athough na experi-
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entialy, believers are whally sanctified through the work of Christ.” p. 180 Then, pro-
gressve sanctificatlion “invalves the gradual processwhereby halinessis made adual in
dally life. Thisgoal is adiieved as believers cooperate with the Spirit in the work of sanc-
tificaion. Christians grow in hdinessby identification with Christ in his deah and resur-
redion, by separation from the sinful world, and by conseaationto God's srvice” p.
181.SeeStanley M. Horton, “ The Pentecostal Perspedive,” in Melvin Dieter et a., Five
Views on Sanctification (Grand Rapids. Zondervan, 1987), 131.

Keswick outlines the 3 stage sanctificaion that we hald (initial, experiential, and com-
plete/final). But the second oreis only entered by “a dedsive surrender subsequent to
conversionto Christ asLord.” p. 182.Thisistied with the cmunteradion theory, where
beli evers after the seaond Hesang livein victory over sin and rest from spiritual struggle.
Again, aswith perfedionists, sinisredefined to the level of motive or intentiondlity. p.
182-3. The threekinds of Christians are foundhere, asin Wesleyan and Penteaostal ap-
proacdhes.

Thereation d justificaion and sanctificaion, wrt Reformed Evangelicds: distinction
between them but inextricably related; “justificaionis alega dedaration d right stand-
ing before God (imputed righteousness, whereas sanctificaion makes the believer exis-
tentialy haly (inherent righteousness. Moreover, justificaion is an instantaneous event,
whereas sanctificaionisalife-long process” Finaly, justificaion al ows for no degress,
whereas sanctificaion admits of degrees. In terms of their inner unity, justificationissues
in sanctificaion, thereby eliminating the eror of cheg grace And sanctificationis
grounded in justification, thereby avoiding the eror of works-righteousness” p. 184.

Goes on to mention the distinction between “pasitionally hdy by virtue of being in Christ
(1 Cor. 1.2; 6:11; Heb. 1010), bu empiricdly they remain sinful.” p. 184.Freedom from
dominion, bu not presence of sin. Continuows gruggle.

Calvin “held justification and sanctificaionin close relation: ‘* Christ justified no ore
whom he does nat at the same time sanctify.”” p. 185.Mortificaion and Mvification.
Berkhof holds aview similar in many respeds to mine.

He gives good cEfinitions foll owing McCune (or viceversal) on separationin OT
thought and haw it also had the ideaof haliness

Just had an idea dou those pictures or metaphars used of sanctificaion. The ideaof be-
ing a child of God, pu into a position like Christ, would indicate that chil d-li ke growth
into adulthoodwould be like experiential sanctificaion. Growth. The renewal of the new
man is like this. Romans 7 seans to go onto explain a picture of the law and deah to that
in il ustrating the point of Rom 6 deah to sin. But then he is moving here to talking abou
the Law itself; where isthe border between these two topics?

Spedks of “actual righteousness’ to be obtained when we seeChrist. p. 201.

| shoud be caeful to briefly mention some basic beliefs about sanctificaionif | get into
it, namely that 1) sin residesin the believer; 2) strugdle ajainst sin; 3) perfedion nd pos-
sibleinthislife.
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“Sanctification also involves a liberating process to be actively pursued in order that we
may bewmme experientially what we ae forensicdly. Freed from the built of sin [by per-
manent forensic justification], we seek to be liberated from its power.” p. 205206.

The ideaof shoud and owght permede his discusson d our sanctification. We shoud
grow in control of our bodes, minds, emotions, relations.

Thisisapregnant paragraph on pp. 213214." Although the spiritual life bath begins and
continuesin personal resporse to the Holy Spirit, it is not all of God. The Buddhst goal
of egolesqess vundcs giritual, bu is not the Christian goal. The Holy Spirit’s ministries
are renewing. The Spirit’s ministries do nd reduce aperson to total passvity nor Iread to
amereresignationto afate ain sometypes of Isam. All God wants to take from usin
our sinfulnesd The Spirit does not eradicae one’ s distinct ontologica being but rejuve-
nates the powers of informed and loving self-determination to overcome the old nature.
The Spirit revitalizes the ego in Christ’ s likeness Christians do nd just “let go and let
God’ (doit), na dothey claim, “The Devil made me doit.” The spiritua life does not
mean total pladdity. The Holy Spirit renews our power of self-determination. Although
the Holy Spirit isits ultimate caisal agent, heis nat the only causal agent. Christians are
ontologicdly red agents who adively work together with the Spirit. Insofar as sme Cal-
vinists and some exporents of the exchanged life give the ideathat the Christian lifeis all
of Godthey sound pous, bu they are unhiblicd and urredistic.”

“A reduction of salvationto Christ’s legal provisions fail sto acourt for the persona re-
lationships of reconcili ation a the existential aspeds of redemption and sanctifica
tion...Believers are substantiall y changed by their new legal status...” p. 217.

Needham is one who oweremphasizes the paositiona nature of whowe aein Christ. p.
2189. To such an extent that he makes a Christian two persons, one before salvation and
anew one dter savation.

Scofield, C. I. Rightly Dividing the Word of Truth. Reprint by LifeLine Phili ppines. Adrian,
Michigan. No date of printing included, urfortunately, pp. 7584 onstanding and state.

Standing and paition andtitle ae refer to the same thing which isjudicial truth; state and
walk similarly refer to the same experiential truth. He quates theredter many verses,
some of which are pasitional, some adually future, etc. He quaes Scripture side by side
in anea way showing the indicaive versus the imperative statements. It just doesn’t go
guite far enough to explain what the mwnredionis, beyondthe fad that they are bath pre-
sent and juxtapaosed in the Scriptures. Heb 1014 and Php 312ill ustrate the diff erence—
perfed yet not perfed.

He makes avery sharp dstinction between standing and state when he says: “What [the
Phili ppian jail er’ s] adual state may have been is quite another matter; certainly it wasfar,
far below his exalted standing in the sight of God. It was not al at oncethat he becane &
royal, priestly, and heavenly in walk as he was at oncein standing.” p. 78. “The divine
order, uncer grace isfirst to give the highest possble standing and then to exhort the be-
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liever to maintain a state in acordancetherewith. The beggar islifted upfrom the dung-
hill and set among princes (1 Sam 2:8), and then exhorted to be princdy. “ p. 80.

God swork onabeliever is“intended smply to bring the believer’s charader into perfed
conformity to the positionwhich is hisin the instant of his conversion.” p. 83.

| also real pp. 6674 onthe believer’ stwo natures. The curnteradion theory is pro-
pounded here.

Moo, Douglas. The Epistle to the Romans. In The New International Commentary on the New
Testament, Grand Rapids. Eerdmans, 1996.

p. 373."Paul’ s language throughou is forensic, or pasitional; by God s ad, we have been
placel in anew position. This positionisred, for what existsin God's sght is surely (ul-
timately) red, and it caries definite consequences for day-to-day living. But it is gatus,
or power structure, that Paul istalking abou here.” Thisisinteresting, becaise he em-
phasizes position, saysit isred, and saysit is surely (ultimately) red. Not sure what the
surely ultimately together mean. It’s not quite red but will be in the future? But he does
emphasize paositional truth here.

Murray, John. Collected writings of John Murray, vd 2, Systematic Theology. Carlisle, Penn-
sylvania: The Banner of Truth Trust, 1977.See aound @ge 227 where Saved by Grace
guades him severa times.

pg. 288 Murray writes, “...when we keep in view the forensic character of the term ‘jus-
tify,” we readily deted what isforensic and at the same time consonant with the gostle sthesis,
namely, the judgment exeauted uponsinin arder that we may enjoy emancipation...it is difficult
for usto grasp thisjuridicd asped of deliverancefrom the power of sin...”

Murray, John.Redemption Accomplished and Applied. Grand Rapids: Eerdmans, 1955.

“Sin isdethroned in every personwhois effedualy cdled and regenerated.” p. 141.
“Everyone one cdl ed effedually by God and regenerated by the Spirit has saured the
victory in the terms of Romans 6:14; 1 John 39; 5:4, 18.Andthisvictory isadual or it is
nathing. It isarefeledion uponand a defledion from the pervasive New Testament wit-
nessto spedk of it as merely patential or positional. It isadual and gradicd as much as
anything compresed in the gplicaion d redemptionisadual and padicd. p. 142.

p. 121 lasthe nation d asurgeon keing experiential work and the judge being judicia or
forensic work.

Piper, John A Godward Life. Sisters, Oregon: Multnomah Publishers, 1997.Seepp. 1879 for a
statement on “becmme what you are.”
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Ryrie, Charles C. Basic Theology. Chicago: Moody, 1999.The Chariot Victor printing is sub-
stantially the same but the page numbers are somewhat diff erent.

p. 3467. The judgment of the sin nature is aresult of salvation; two reasons why the jus-
tified personwill not continuein sin are & follows: “ The judgment frees us from the do-
main of sin” and “the judgment frees us from the dominion of sin.” For the latter, Ryrie
says, “Now Paul appedsto believersto be freefrom the dominion d sin onthe basis of
Christ’sdeah urto sin. The gped invavesredkoning (v. 11), refusing (v. 12), and pre-
senting (v. 13). Redkoning or considering means to cdculate, to add upthe truth of the
fads presented in verses 1-10 and then ad acardingly.” He seemsto na hande theidea
that the dominion d sin was broken at salvation, when he says that we ae gped to to be
freefrom the dominion!

Stanford, Miles J. The Complete Green Letters. Grand Rapids. Zondervan, 1983.
ThisisaKeswick, degoer life book onsanctification (introduction).

pp 100105.He makes a dea statement of complete and perfed position as oppased to
experiential condtion. “Every believer...is arealy separated to God in Christ Jesus.
What makes the diff erencein the believer’s condtionis that he becomes clealy aware of
his sanctified pasitionin therisen Lord.” p. 101.1t isimportant to redize that the term
[sanctification] has nothing whatsoever to dowith the thought of cleansing or purifica-
tion, as © many seam to think.” p. 100.

p. 103 e distinguishes between promises to be anticipated and fadsto be gpropriated
and enjoyed now. [The Holy Spirit] givesusin ou condtionwhat we gpropriate from
our position.” It seems that we ae the gating function; or our faith is, to release the dun-
dance of benefit stored upin ou paositional storehouse.

pp. 3134.“Thetroude of the believer...isnat sin asto its guilt, bu sin asto itsruling
power. In ather words, it isnot from sin asaload ar an dffense, that he seeksto be
freal...bu it isfrom sin asamaster.” p. 31 quée from Evan H. Hopkins, Thoughts on
Lifeand Godliness, p. 50. This contradicts what we say abou the power of sin alrealy
being broken for the believer. “To knowv God s way of deliverancefrom sin as a master
he must apprehend the truth contained in the sixth chapter of Romans.” p. 31.Thisishis
key to sanctificdion, the tie from position to experience. “ Asaurance of deliverancefrom
the sphere of the ‘flesh’ and d the dethronement of ‘ the old man’ rests uponthe gpre-
hension and acceptance of thisfad of co-crucifixion.” p. 32 qude from Life on the High-
est Plane, Vol. I, pp. 78, 79 B R. Paxson. The point of all thisisto say that identifica-
tionis oneway in which experienceistied to pasition.“Our ‘redkoning’ ourselves dead
to sinin Jesus Christ does not make it afad—it isaready afad through our unionwith
Him. Our redkoning it to be true only makes us begin to redi ze the fad in experience” p.
34 qude of James R. McConkey, The Way of Victory, p. 16.

pp. 130136.“Our present experienceis grealy inferior to ou eternal pasition, nomatter
what the stage of our spiritual growth. The development of our condtionistoward our
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finished pasition, and at the same time from that completed source” p. 131.Interesting
two-sided thing going on here.

pp. 7%83.“All spiritual life and growth is based uponthe principle of position. It can be
summed upin oreword: source” p. 77.Seams to take position as the SOURCE from
which all else flows (seeprevious paragraph). The “in-Christ” positionis for every be-
liever, “whether he is aware of it or not. The Christian who comes to seehis positionin
the Lord Jesus begins to experiencethe benefit of all that heisin Him. Hisdaily stateis
developed from the source of his eternal standing.” p. 77.These sentences give alot of
ammo aong the line of what I’'m looking for. He enphasizeson 7%78the need to rest in
Christ asour positioninstead of struggling by looking at our condtion. In ather words,
rest is another way in which experienceistied to pasition. “If he does not know of his
pasitionin the Lord Jesus, and hav to abide in Him as his very life, there wil. be but one
result. He will struggle in hisun-Christlike cndtionrather than rest in his Christ-
centered pasition.” p. 78.To know then is ancther conredion between experience and
position. He ammes right out and says © next: “Scriptural, fad-centered faith in the Lord
Jesus as our position kefore the Father is the one means of experiencing that finished
work in the growth of our daily condtion.” p. 78.“Only the believer who knaws, grows.”
p. 78.

To summarize what I’'m getting from thisis that the identification truths are the basis of
growth or the mnnedion from pasition to experience these must be red-
ized/known/considered/seav/apprehended and faithfull y beli eved (aka redoned) to the
extent that the believer restsin them in arder for growth to occur through the appropria-
tion of its pradicd redity. (seep. 109for hislisting somewhat like what I’ve @nstructed
from my reading.) Later on he gives ancther sequence dou redoning: we must know
and redkon, then abide andrest, then depend and walk. (Seep. 18889).

He usesill ustrations like the grain of whea dying and producing fruit to explain hisview
that pasitionisthe sourceof life, from which lifeis transmitted (p. 7980).

He mentions old man is sif and nrew Man is Christ. Thisis off base. “We aetold to do
in faith what our Father has already dorein fad.” p. 82.He dso says, “By faith in the
work of the aoss the old man is put off; by faith in our heavenly pasitionin Christ, the
new man is put on.” This disagrees with my old man / new man paper and makestwo ds-
tinct ads of faith. Fad: Rom 6:6, Col 3:9, Gal 3:27,Col 3:10, 33-4 - Faith: Eph 422,
Rom 13:14,Eph 424,Eph 614.

pp. 106111.“Asinall positional steps, identificaionis not experiential, but is a matter
of pladang our faith in the fads of the Word.” p. 106.He makes an interesting explanation
afew lineslater: “All isheld in trust for usin Christ, our new pasition, and becmes our
condtionaswe ae taken forward, step by step, in faith.” p. 106.ldentification hesto do
with growth.

He definitely makes thisfaith preceadent to the adual operation d Rom 6-8, when he uses

the when/then time words in the foll owing: “When we ae aleto recave and appredate
the benefits of the riches of Romans 1-5, then He is freeto take us into the redity of the
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wedth of Romans 6-8. When we ae firmly establi shed in the positional truth of Christ
dying for our sinsandrising again for our justificaion (Rom 4:25), then we ae prepared
to seeour position and enter into the benefits of our having died and risen with Him
(Rom 6:5).” p. 106.

“God provides the fads before He cdlsfor faith.” p. 107.“It would be utterly impossble
for our Father even to suggest that we count ourselves as having died to sin and kecome
diveto Him in Jesusif it were not already true of us!” p. 108.Interesting. So it istrue,
but no kenefit is derived urtil weredizeit. “However, true & our identificaion with the
Lord Jesusis, if we ae nat fully aware of the fads we will derive littl e benefit from them
in ou daily life” p. 108.

“That which we redkonin ou paosition beames experiential in ou condtion.” p. 109.

There is abig emphasis on seang and heting the self-life and repladng that with the
Christ life (p. 111). Thisislike exchanged life stuff. Thereisanction that we have died
with Christ but experientially need to be taken davn into that deah. (p. 110.

pp. 253256.“The Holy Spirit then begins to reved the truths that will deliver him from
thereign of sin (Rom 5:21).” Thisisjust plain wrong, bu charaderistic of the view —a
confusion results from the paositional/experiential. A schizoplreniaif youwill . Oncehe
“sees himself exadly where he has been pasitioned all along...he can begin walking ‘in
newnessof life (Rom 6:4).” p. 256.

pp. 181245.Makes adichotomy between justificatior/birth truths and identifica-
tion/sanctification truths. He does define redkon as “to regard as being, to count astrue.”
p. 184.He mentions the layout of Paul’s epistles as doctrinal and then appli ca-
tion/pradicd, so we shoud first know what God hes dore, then what he will do.This
made me think of OT thought, where it was often the cae that the Jews (e.g. Psalmist)
would recdl what grea things God hes dore and then onthat basistrust God a look to
him for deliverance or whatever. | wonder if there is anything more to this that could help
me).

He seams to be saying that the believer is at the same time anatural self and anew self
when he quaes 1 Cor 2:14in the context of a believer to say that selfishnesswill not get
the Word of Godto work effedively inthelife. p. 197.

“Romans 6 hasto dowith the tyrannicd reign of the principle of sin—nat its symptom,
sins.” p. 204.“Romans 7...hasto domainly with the principle of law.

Interesting that I’ ve just picked this up, even though having seen it at various points be-
fore and head it through JD: “Romans 7 isthe struggle (usualy yeasin duration) that
hasto dowith the principle of law, and krings the answer to its bondage. Romans 8 is the
walk based onthe principle of lifein Christ as ministered by the Spirit of Life.” p. 211.In
other words, they make Rom 7 ore phase of your Christian life, the one of strugdle,
bondage to self, etc., and Rom 8 the next, more advanced stage of life.
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He takes “carnally minded” in Rom 8:6 as referring to a believer: “For the believer, to be
‘canally minded’ does naot bring deah, as all believers passthrough agred ded of car-
nality as part of their growth. To be ‘spiritually minded’ does nat bring life, as all believ-
ersare divein Christ.” p. 213.Thisis slly. The mntrast is between believer and unke-
liever in thistext. He uses the NASB to help him, bu even that doesn’t make it clea. He
explains, “the Word is dating that the make-up, the bent, the life of the flesh, is nathing
but deah; whereas that of the Spirit islife and peace..” p. 2134.

Redkoning self as dead isan error, he says, p. 219.The old manis gill around.

pp. 291294 onthe procedure for teading this degper Keswick life to the church, and the
value of outside-of-church conferences.

Strong, Augustus Hopkins. Systematic Theology. Philadelphia: Judson Press 1907, pp. 869881.
Many good statements regarding sanctification.

“Sanctificationis not a matter of course, which will go onwhatever we do, a do nd do.
It requires adired superintendence and surgery on the one hand, and, onthe other hand a
pradicd hatred of evil on ou part that cooperates with the husbandry of God.” p. 870.

“The Christian istwo men in ore; but heisto ‘put away the old man’ and * put on the new
man.”” p. 870.“The Christian is ‘ crucified with Christ’ (Gal. 2:20); but the qucified man
doesnat die & once Yet heisas goodas deal. Even after the old man is crucified we ae
still to mortify him, or put him to deah (Rom. 8:13; Col. 35).” p. 870.

“From the ladk of persistencein using the means appanted for Christian growth—such
astheword of God, prayer, asciationwith aher believers, and personal effort for the
conversion d the ungody—sanctification daes not always proceed in regular and unhbo-
ken course, and it is never completed in thislife” p. 874.

“’Yewere sanctified’ (1 Cor. 6:11), and the designation: ‘saints' (1 Cor. 1:2), applied to
ealy believers, are, as the whae goistle shows, expressve of a hainessexisting in germ
and anticipation; the expressons deriving their meaning not so much from what these
ealy believers were, as from what Christ was, to whom they were united by faith.” p.
880.This seansto beteading a sort of position bu talks of hdlinessin germ form. Later
onin that paragraph he describes sanctificalionin OT usage & either outward hdinessor
inward hdiness and a Christian he says is made outwardly haly, set apart for God's -
vice the inward hdinessisthere “in him the beginnings of purity.”

Warfield, Benjamin Bredkenridge. The Works of Benjamin B. Warfield. 10 vds. New York: Ox-
ford University Press 1932.Reprint edition, Grand Rapids: Baker Book House, 2003,
vol. 9,pp. 3019.

Spe&king of the synergistic ideain salvatior/sanctificaion as one under the ultimate ini-
tiative and control of God: “ The exhortation that we shall *put on’ this new man (Eph.
4:24, cf. 3:.9-10), therefore does not imply that either the initiation a the completion o
the processby which the ‘new credion’...iswrought liesin ou own power; but only
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urges us to that dili gent cooperation with God in the work of our salvation, to which He
cdlsusinal departmentsof life...” p. 451, vd. 2. p. 44. “But it has never been imag-
ined that the sinner could get along with justificaion alore. It has rather ever insisted that
sanctificaionis 9 invaved in justification that the justification canna be red unlessit
be foll owed by sanctification.”

The diredionfrom Godto manisin Rom 4, for example. But this may help in my understanding
of reckoning in Rom 6. Words auch as court, acourt, redon, and impute. “putting to
one' sacmourt”, whether on the paositive side “setting to ore’s credit” or the negative “lay-
ing to ore’'scharge.” Warfield, vd. 9, p. 3012. Thisisthe meaning in eat of the three
major imputations st forth in the Bible, namely the imputation d Adam’s s$n to man-
kind, d mankind's sn to Christ, and the imputation d the righteousnessof Christ to be-
lievers. (p. 309; these aethe “three onstitutive doctrines of Christianity” related to “the
sinfulnessof the human race the satisfadion d Jesus Christ, and justificaion by faith.”
p. 305.The grounds, things imputed, consequent treament may be different in ead case,
but the meaning is the same (302). “The sin of Adam was 9 set to the acourt of hisde-
scendants that they have actualy shared in the penalty which was threaened toit...the
sins of His people were so set to the accourt of our Lord that He bore them in His own
body onthe treg and His merits are so set to their acount that by His dripesthey are
heded.” p. 3023 in Warfield.

From Pastor and Jon Saxe:

Sedion on plil osophy: epistemology comes first, then metaphysic, i.e. before you can be told
what to do.Define truth, then pu some adion.

Areaof logic: fads, then we move to conclusions. The reason.
History of doctrine.

History. SeeBunyan. He worked it out in an all egory. Salvation and then experience Whale al-
legory is abou what you havein the Lord. So in history we seethis problem being ad-
dres=d.

Exegeticd arguments: structure of books (pradicd foll owed by doctrinal sedions); indicaive vs.
imperative (what is the cnredion?); conjunctions like therefore and so on

Is ultimate sanctificatlion where experience meds pasition? A common way of understanding it, |
suppase. But position hesto dowith legal standing, penalty of sin (or does positional
sanctificaion have something diff erent to say than justificaion?). How can pradice med
no penalty?
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